


PUBLISHER’'S NOTE

The Great mind which rendered into English, the Great Dis-
course of Shr1 Guna-Bhadra-Achérya, left the corporeal tenement
known as J. L Jam, long before this rendering, which 1s now
rresented to the public, was out of the printer’s hand

We are thus deprived of the Author’s preface And those who
have read his prefaces, introducing the two volumes of Gommatséra
hnow, what a condensed essence of learning, what a fascinating
presentment of matter, subtle and sublime, the introductory pass-
ages from the pen of J L Jaini, contain

tménushisana 1s, as the verv name literally i1ndicates, a
discourse divine for the Divimity in man Each and every one of
the 270 v erses, 15 an exhortation 1n language, simple, persuasive,
penetrating, forceful, and effective, to the Atman, the I, the Ego,
the Self, to separate 1ts own Self from the non-Atman, the non-I,
the non-Ego, the non-Self This supreme separationis the complete
victory of the Soul over Sin, Sorrow, and Death, and 1s Moksha,
Freedom, or Liberation, absolute, perfect, eternal, and ever-
lasting

AJITASHRAM, LUCKNOW,

Phalguna Plrnimé,2453 v §
The 6th March, 1928 A D AJIT PRASADA.,
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THE SACRED BOOKS OF THE JAINAS.
HATCH T,

ATMANUSHASANA.
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1. Cherishing in the heart Vira (Mahavira the 24th
Tirthankara), who 15 the place of residence of Lakshmi
(perfection), whose sins have been destroyed, I dés-
cribe Atmanushdsana for the attainment of hiberation by
those who aie capable of bemng liberated,

Commentary.

Vira The last Tirthankara Mahavira Svémi 1s often referred
to by four other names, Vira, Vardhaména, Ati-viia, and Sanmat:.
Lalshmy 1s the goddess presiding over riches, knowledge, science,
and arts in perfection The word as used here refers to the attain-
ment of inherent perfection, infinite-conation, infimte-knowledge,
infinite rower and infinite-happiness, ete It also refers to the
Super-glory of the Hall of Audience (Samosarana) of the Lord,
where the Arhats preside and where discourses emanate from him.

Almanushasana, 1s the name of this bcok Laiterally, 1t means
Self-culture, or Self-education

Bhavyanam. For the good of the Liberable that is, those who
are inclined to listen and derive benefit from the discourses hereby
given
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2. Ohsoul ! thou art always afraid of pain, and desi-

rous of pleasure. Therefore I also offer thee the object of
thy desire, which tends to give pleasure and remove pain.
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3. If perchanee, in this (advice), there be something
which though sweet at fruition, is yet urpalatable, be
thou not afraid of that, just as a sick person s not (afraid)
of bitter medicine.
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4, Persons, who are vain and full of talk and elouds
which thunder but give no rain, axe easy tofind Butit
is difficult to find those kind-hearted persons who desie
fo uplift the world, just as it is difficult to find elouds, full
of rain and beneficial to the world.
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5. He, whois wise, well-versed in the essence of the
Jaina scriplures, aware of the ways of the world, with no
sense-desires, brilliant, calm-minded, ever ready with
answers, patient of a volley of questions, powerful, attract-
ing other minds, leader of Saints, a repository of good
gualities, and with speech eléar and sweet, should deliver
rehigious discourses without speaking 1l of others,
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8. Perfect knowledge of the scriptu.re; pure conduet;
inclination to pursuade others (to_ the right path); keer}~
interest in the propagation of the right path (of liberation);
obeicance to the learned ; pride-less-ness; knowledge of the
world ; gentleness ; desire-less-ness; whoever pqssess;s
these and other gqualities of the leader of ascetics, be

he tke Teacher of worthy people.
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Cowmentary.

In Shlokas 5 and 6 the highast qualities of a model expounder
of the scriptures in the highest degree are given The relation
betw een the teacher and the taught s, however, a comparative one
and it 18 rot meant by the above Shlohas to exclude or disquahfy
one who does not possess the above qualities in the fullest degree,
{rom expounding the principles of Truth to those whose knowledge
ts inferior to hus
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7. The promising one, who penders over the sum-
mun.bonum for the self, 1s very anxious Lo avoid (woildly)
sufierings, scels happiness, whose intellectual greatness
hies in hstemng, (retaming) ete, who having heard pro-
perly meditates upon Truth, whieh Lrings (eternal) happi-
ness, 1s Sull of the quality of compassion, and is established
by reasom, and scriptural authority, and (then) accepts the
secred doctrine, being guided by the scriptures, and rid of
obstinacy——such a person is worthy of being taught.

tmﬁ:cr.ta 'erzrr?gtama mmgm{:ﬂv&?{ l
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8. Demenit produces pain, happiness follows Truth
{Dharma) Tlis is well-known to all Therefore the man
who desites bappmess should always refrain from demerit,
(and) follow Dharma. ]
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8. All men desiie the early attainment of trae hap-
piness; it arises from the destruction of zll Karmas.

(This destruction of the Karmas 1esults) from right
conduct; that (right conduct) depends upon (right)



T4

THE SACRED BOOKS OF THE JAINAS

knowledge. And that (right knowledge is acquired) from
» the Scriptures.

(Jinavani), and this (Jina-vidnf emanates) from the dis-

coursing Omniscient (Apta Arhat), and that (Apta) is free

from all defects, These (defects) are attachment and
Therefore after duly reasoned-out contemplation
of Him, the source of all happiness, let the worthy resort
to him for their benefit.

others

The (scriptures are based) on Discourses,

Commentary.

Jina-Véni 18 the speech of the Arhat It is letterless sound,
Anakshari Véni, emanating from the Vibratory Ommscient, 1s un-
derstandable by all present, in their own language, being then
transformed 1nto lettered discourse

Thedefects are eighteen and they are not found 1 an Ommiscient.
They are *—

18

Kshud4
Trishnd
Jaré
Atank
Janma
Marana
Bhaya
Smaya

. Rédga

Dvesha
Moha

. Rat

Arati
Chinté
Sveda
Kheda

. Nidré

Shoka

= Hunger,
= Thirst
= 0Old age.
== Disease,
= Birth.

== Death.

= Tear

= Wonder.

== Love,

= Hate

= Delusion

= Indulgence.
= Ennwm

= Anxiety

== Perspiration,
= Distress

== Sleep

= Sorrow.

’fraré BT B ga@Y Seamdd g
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' 10. Right belief is of two, three, and ten kinds. It
is always free from the defects of ignorance, efe, 1t is
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overflowing with apprehension of mundane miseries, ete ;
(it is the) destroyer of the cvcle of existences, pmifier of
three kinds of wrong knowledge (2 e. transfoims them
into three 1:ght Lhinds of knowledge); 1t mghtly ascertains
the seven or the nine principles (tattvas). Itis the first step
for those who ascend up to the unshakeable foitress (of
Laberation) Itis,indeed, the first Devotion (A14dhand) for
the leai1ned scholars,

Commentary,

Right-belief 1s of two hinds Intwitive (Nisargaja), or tuitive
(Adhigamaja) Nisargajais self-born, inspired, intutive Adhigamaja
is acquired by study, precept, etc, tuitive Itisof 3 hinds having
regard to internal causes, iz, (1) subsidential, aupashamika, 1n
consequence of the subsidence of 4 error-feeding passions and wrong
behief, (2) destructive subsidential (Kshiyopa-Shamiha), in con-
sequence of thair destructine subsidence, (3) destructive (Kshay4ka)
as a consequence of the'r total destruction See Tattvirtha Sitra,
page 5, ChapterI ,S BJ Vol 1, and Gommatasira. Jiva Kénda,
Chapter I pp 21,22,8 B J,Vol V -

Defects of 1gnorance, etc —There are 25 such defects, which
should be got rid of, for the purification of right belief. They are
the following -

1 Doubtor fear, 2 Sense-ignorance, 3 Disgust, 4 Super-
stition, 5 Label, 6 Non-support to shipping souls, 7 Non-
affection for the worthy, 8 Indifference to propagation of
Truth . . 8

Pride in 1 Knowledge, 2 Position, 3 Paternal lineage, 4
Maternal family, § Strength, 6 Wealth, 7 Asceticism,

and 8 Beauty .- 8
Blind faithin 1 Popular nites, 2 Unworshlpable deties, and
3 Unworthy saints 3

Assoeiation with 1 Unworshipable deities, 2 Unworthy
saints, 3 Misleading scriptures, or with the followers
of the above three . . o

6

25

For a detailed deseription of seven, or mine principles, consult
Tattvartha Sitra, pp 6 and 7 in Chapter, I, S.B J, Vol II.

Q
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11 (Right-belief) arses from 1 Ajn4, 2. Mérga,
3. Updesha, 4 Stutra, 5. Bija, 6 Sankshepa, 7. Vistara,
and 8 Artha, and 1s either 9. Avagadha and 10, Parméva-
gidha (These are the 10 kinds 1efeired to in Shloka 10,

above).
HISTATATAGR A5 R faerEa
'c'aaéﬁam% RraagaTd m:zin?gms%‘n |
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12  A4jna belief 13 said to be that which 18 bascd
solely upon the precept of the passionless (saint).

Marga belief is said to be the belief n the peaceful,
path of eternal liberation, which 1s free from temporal ties
and which arises from the subsidence of the deluding
Karmas.

Updesha or Adesha belief is that which arises from

ancient teachings, of great men, and {rom sayings, ete.,
received from the ocean of scriptures of right knowledge

TGS Qgﬁamﬁine ﬁa;:i BETS
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13 Sutra belief is well said to be possessed by one who
believes in rules declared for the conduct of ascetics, on
hearing books on discipline.

Byya behef 1s that which arises from the knowledge
of substances, difficult to understand, (but) known with
the help of certain symbols, as a result of the subsidence
of perverse belief. ]

Sankshepa belief is the laudable belief possessed by

one who has acquired faith (in principles) only explained
summarily.

T N FIRATG FARrres & fals freamefs
YA, TARTT, AT AFTa QIS |
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14 Vasta:a behlef should be known to be possessed by
ore who has acquired faith, aftexr having heaid the twele
Angas (Jaina Sa__c_l_'ed lore).

A1 tha belief 1s that whieh 15 produeed by (aseertamng
the true, real meaning of the sacred broks, independently
of words, ~

Avagadha behef is that which 1s produced by a
thorough study of the sacied hteratuie of the Angas and
of that outside the Argas.

Pramavagadha 1s popularly known {o be the belief
in substances as seen by Omniscients.

TEAITTATET TR TR g |
oS ATMART a99 GErFeaagEy U 2w
15 The tranquiility, knowledge, vows, and auster:lies

of a person 1s of the value of a stone. But it becomes ador-
able, hke a gicat jewel 1f accempanied by right behef.

Commertars.

Knoa ledge, vows, austerities are forms of knowledge and con-
duct. But to be right, they must be preceded bv right-Lehef
Then alone they become right knowledge and right conduct, which
with right-belief are the three Jewels of Jainism

TRt g‘;aﬁ\f 'l'% 41 Iﬁ%ﬁ’ﬁ Tcai ?agmw l
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18 Only this gentle remedy is prescribed, as for a
cluld, for thee, who art a sufferer from the disease of
wrong belief, and does not know what good s to be pursued,
and what evil 1s to be avoided

AR e W ST S (AN SO |
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17. Having taken the poison of sense-enjoyments,
thou hast got the fever of delusion; from this has arisen



8 THE SACRED BOOKS OF THE JAINAS

thy keen thmrst (for sense-gratification) and thou hast
become feeble For thee 1t 1s the best to be treated mostly
with medicmes of a drinkable rature
gfamer gifemer T daR w9 oF A9 W |
gRaaeT aghasa gragamguTat | 3= |
18. Whether happy or miserable in this woild, thou

must exercise piety ; if happy to insrease thy happiness ;
and if miserabie, to remove thy misery.

TRATET] SRR FErrmdaieTnd |
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19. The pleasures derived from all senses-objcets aie
fruits of the irees of the garden of piety Therefore
preserve thou the tiees, and pluck the fruits by ali means
¥d: GEET TGHGR [T TIREAET |
~ A -
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20 DPiety 1s the cause of happiness The cause cannot
oppose 1ts own effect Therefore for fear of being deprived

of (present) sense-pleasures, thou shouldst not be indiffer ent
to piety (Dharma)

Q 0 b hd o~
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21. The person who in consequence of piety has

acquired prosperity may have enjoyments while preserving

piety, Iike the peasant who gets corn from the seed, but
(preserves) the seed of that corn.

YR REYLRET (e FRreamszfy |
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22. The fruit of the wishing-tree (Kalpa-Vraksha) is

got by wishing, that of Chintamam (miraculous gem by

thinking, (but) the fruit of piety j
. piety is obtamed
wishing and without thinking, ed without
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23 The wise men say that thought-activity only 1s
the cause of merit and demerit. Therefore one should
carefully destroy demerits and accumulate merits.
FeaT YR Auggaragyata ¥ Jm |
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24. Those who under delusion, destroying Dharma,

enjoy sense-pleasures are sinful, and take the fruit (after)
cutting down the tree at its root-

TG RR IR STy |
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* 26, Why should such a religion be not pursued,
which can be followed in all circumstances, by doing, by
having it done, and by approving the doing of 1t by others,
by means of mind, body, or speech?
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26. So long as piety abides well in the heart, the
man does not slay even his slayer. When that rehgion
goes away, the father and the son are found killing each
other Therefore the protection of this world depends
venily upon Dharma only.

T gmg‘qarm T ASTHARTEA, |
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27. There is no demerit in enjoying pleasures ; but
there is demerit in doing what tends to destroy their
source. Indigestion is not caused by sweet food, (but) by
eating it beyond its limif.



10 THE SACRED BOOKS OF THE JAINAS
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28. When thou takest a pleasure inall this hunting,
ete , which produce much fear 1n the very begimnning, which
evidently cause pain, and which are pursued by sinneis,
why dost thou not take the same view of piety, which is
for the good of both the (present and future} woilds,
which 1s pursued by those who are rich in wisdom, and
have not abandoned sense-enjoyments.

Waeiseasn frdiar SeiiE |
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29 Animage of fear, unprotected, innocent, with her
body as her sole pioperty, with grass blades between her
teeth—even such a she-deer 1s killed (by hunte1s), what
to say of others!

Y F A E R A TEA AT TR eI |
TFEGIRARTAT THNTTFHEAEY, (| 3o ||
30 Having given up back-biting, begging, deceit,

theft, falsehood and other faults, pursue what 1s best in

both the worlds for religion, wealth, renown and happi-
ness.

g:x& B TAIRIRTETIST
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31. Acquire merit., Even an unheard of i
. calamit
does not affect the doer of meritorious deeds, Indeed 131’:

does him good. See the sun, which oppr
; : Ppresses the whole
world (with 1ts heat), gives a lovely bloom to lotuses,
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32. Whote puide was Brhaspaty, whose weapon
ves the thunder-bolt, whose soldiers were eelestial beings,
v hose fotlress wes heaven, who was cerlainly mn the
oveur of Han (Krishna) ard whose elephant was Anavata
—eaven with sach wonderful forees, Indra was defeated
i tullie by otlicte From this, 1t 1s certamly evident that
destany 18 the only protection and futile endeavour (to
chongre this destiny) s contemptible,

Commentary.

qEI ?561‘1"5('11' T 991 WY BT O
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33. Some worlhy diseiples of the ancient sages

7l even to-day. These, having themseclves destroyed
all delusion, have hecome proteclors of (people), hike
Kuldchalas (the mounts Himavana, Mahalimana, ete.,
protecting the terrstrial regions, Bharata, Haimavata
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etc). They are the respositories of the jewels (of attri-
butes) like the oceans, having vanquished all desire for
wealth They are not touched by (attachment for) any-
thing whatsoever. Majestic, like space, they are a source

of peace to all.
Commentary
Reference is made to living ascetics and sages in order to
persuade the listener to get md of delusion, and temporal
attachment, and to adopt a pious course of life.

Qe g gt RawatadarT agar
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834 Being moved with the desire of getting King-

ship, (which 1s only a small) bit of pleasure, the father
often tries to cheat his son, and the son the father, Itis
strange that this foolish world, which is fallen between

the jaws of birth and death, does not see yonder Death
indefatigably snatching away the body.

HYIGT AT RTTHFAA: |
TG T JANE Qe T Fae i 3w
35 One whose eyes are blinded by sense-desire is

the blindest of the blind, The blind man cannot see with
the eye (only), while one, blinded by sense-desires cannot
(perceive) through any means.

SRR SR TRET ArTagag |
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38. Every living being (bas such a deep) pit of
worldly desires that (all objects in) the world (amount to)
only a particle for it. What, and how much, then, can
each get? Useless (1s) your desire of sense- enjoyments,

sngmagnf&m Tfq eI rariwag
TS 7 WuT a7 fRauwmERE s Y |



ATMANUSHASANA. 13

TEqTRAT QAT RIEHAAN ST ArQman
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37. (Long) hife, wealth, (stiong and well bmlt) body
etc, are all possible if me1rit bas been acquned mn the
past ; if not, they are not possible even if the soul under
goes umemitting labour (to attain them). Thus gentlemen,
proficient in praclical matters, after proper consideration,
exert themsel es mildly for wordly matters, but cheerfully
take prompt and continuous measures for the hfe
hereafter.

RS AR ratmta%rr mawmm g
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38. 1What pleasure is there in sense-gratifications,
which cre well.known as bitter like poison, that thou,
being distressed in the search for them hast grossly
defiled the nectar of thy self-respect? Enthralled by the
senses, attendant upon the mind, (and) like one possessed
by bilious fever, thou, alas! though wise, hast got per-
verted taste by the enjoyment of (worldly) attachments,
afgerRET gaEaREte ag )
P~ N N - 0
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39. (The fact) that the whole world has been saved
from the mouth of one, who has renounced nothing, is
because of his non-capacity for taking in (the whole of)
it, just as the sun and the moon (have been saved from
the mouth) of Rahu, a planet.
Commentary
The point 1n the above shloka is that the sense-desires are so
strong and various that one would wish to appropriate all objects of
worldly enjoyments, but as his capacity for enjoyment 18 limited, he

can enjoy only a very small part of them The allusion 1s to the
Indian astronomical behief that Rahu, a planet, occasionally attempts
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to eat up the sun, and the moon, but fails 1n doing so because of his
own incapacity in gulping them down The moral 1s that sense-
destres, infructuous as they are, should be duly restrained, and all
energy should be directed towards self-contiol and acts of piety,
beneficial here, and hereafter.

QST FUFGITY YRR g7
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40. Havirg after a long tire and some how obtain-
ed the position of an Einperor (Chakravarti), the best (of
all positions) in the world, the mighty monarchs obtained
eternal bliss only by 1ts renunciation Thou shouldst (then)
from the beginning renounce wordly entanglements,
which are fit to be discarded Be not thou an object of
ridicule like (the person in the garb of) an ascetie (who
rendered himself an object of) ridicule (by taking up) a
sweet ball (which had fallen in filth, and who said that he
would not eat 1t but would throw it away after washing it).

Commentary,

The moral inculeated 1n this Shloka 1s that one should under
no pretence or temptation take to worldly objects, which must be
renounced as early as possible to enable one to attain liberation.

3 (] ~ ~ [ a8
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41. The household stage makes the stage life of
even those who are rich in wisdom, sometimes of meri-
torious, sometimes all sinful, and sometimes both; it is
thus like the making of a rope by the blind, or the bathing

of an elephant, or the act of a mad man., It is not wholly
beneficial,
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Commentary,

The numcrous carcs and engegements of heusehold affans do not
allow one a suttable opportun:ty for spiritual advancement A blind
person, while {wisting a rope by one end, goes on untwisting it at the
other, an clephant coters himself with dust soon after heis washed ,
and 2 madman's efforts are directed to no useful purpose Simi-
Yerlv a persen ergaged 1n houscheld afiairs can not adopt the ealm
14 contemplatine corduct necessary for the attainment of eteinal

Dbliss
[ 2 o)

BEITIT TUHIRGST TgAT Hieeat TASTATTEY
S~ ¢ 0
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49, Itisa great mty that thou slouldst out of igno-
rance make thiself miseiable so Jong in the woild by
ploughirg and soving the land, by se1ving | mgs in many
ways, and by wendering akout 1n jungles and on {he seas,
in pursuit of pleasme. Thou wishest(to get) o1l from sand,
thou wishest fo Iive on poison  Dost thou not know that
thy happiness Lies in sukduing the demon of desiies ?
smgRIma TR awadl (WE) suwt s |
~_ S s e = ~ -
2T (Hala (69) gu=gat §iEgmigwig (@) 7 U es il
43 1Itisa pity that a person actuated by burning
desires, should for comfort {ake Lo objects of sense-grati-
fication, which would give him no comfert, but (like one

who) being oppressed by the sun, seeks the shade of
bamboo trees, (which give no shade, but get i1gmted by

friction)
R STIEAMIEIE e neaERar
FEIH(E @R ad: FIFRYGsY 1= |
TR NYEATTYIEH QaAFHgi
g% ag fAnfadiser gear U Suzsfeag | 9w |
44. With a will to complete what he had begun, a
man with a desire to get water began digging and by dint
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of labour struck arock. Yet he went on digging down the
nether world Then he got only a little brackish water
with great difficulty That also was stinking and full of
worms, arnd dried up quickly. So awful was the effect of
this thirsty man’s ill luck.,

gaTatEEs gami T gug |
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45 The wealth of even good men 1s not increased by

pious income , (as) the seas can never be filled with fresh
water only

Commentary.

14 1s impossible to earn money while observing a conduect, which
may not cause any injury or pain to any living being The different
occupations of agriculture, trade and industry, ete , inevitably mn-
volve the causing of pain to innumerable hving beings, by which
demenitorious Kaxmas are bound One must therefore give up all
household occupations 1n order to purify his soul

@ gHl a9 ARAEGE I3 argEy |
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46. Dharmais thal where there isno Adharma. Hap-
piness is that, where there is no un-happiness, knowledge

is that, where thereis no ignorance Condition of exis-

tence is that, whence there is no coming back (to the wozld).
Qe o
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47. Being entangled in enjoyments, (and therefore)
thoughtless, thou art again and again made miserable by
occupation, etc, to obtain wealth and other objects of this
world If thou under-goest the same trouble (even) once
intending to obtain liberation, then certainly thou WOllldS;G
never experience the pain of being born again and again,
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48, Ignorant of the true nature of things, considering
some to be desirable and others undesirable, why dost
thou waste thy time being often attached to external
things again and again. Attan to internal peace of mind
before you arereduced to ashes in the cruel and approach-
ing Death’s abdominal fire, horrible with its leaping
flames.

STATAISEATY FLAISE | WA rE e ke
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49 Oh {riend! dependent upon external things
(and) floating in the river of desire, thou hast come down
from a long long distance Dost thou not know that thou
thyself art quite capable of crossing this river easily? Be
independent, (and) thou shalt 1each the shore very soon;
otherwise, thou shalt founder in the ocean of existence,
which is terrible on account of the deep and wide-open
mouth of the unvanquishable crocodlle of death.

HEIAATT rt"ma ﬁmmrm
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50 Thou desirest now, without any reyulsion (to pick
up) again, as if thou hadst never tasted before, what has

been disearded by the sensualists, after the satiety of en-
joyment Oh soul! canst thou gain peace so long as thou
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dost not conquer this desire-evil which is the victory ban-
ner of the forces of (your) powerful enemy, the host of sins.
. ~ » A Q o
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651. Fie on the wretch who having lost fear (of the
next world) and compassion, keenly desires sense-enjoy-
ments, which are terrible like serpents, and having ruined
his future lives, foolishly kills all (happiness) by himself,
dymg an(impious death), and who desires all that which is
censured by the saints! what may not a person do,

whose mind has been influenced by the great demon of
desire and anger.
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62. That same day which appears as to-morrow for

one, becomes yesterday for him. Nothing can be called
stable This world 1s being uprooted by the wind of time.
Oh brother, having given up delusion, why dost thou not
see what is visible to thy eyes. By not doing so, thou,

mainly a bondsman of desire, wanderest again and again,
in this very world.

HHR ARG TFRIASGIrwr g
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63. In this world you have suffered many miseries in
hell and elsewhere, so much that even their recollection
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is excruciating. Let them be just as they are  Dost thou
then remember that, like a young sapling blasted by frost,
thou art made a pauper by the piercing glances and
lovely smiles of females, (which are the) weapons of
Cupid.
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654 O!living being thou hast taken birth ; thou hast
assumed a body full of defects and blood and bones, etc;
thou art subject to anger, ete, thou art subject to physical
and mental suffering, thy character is very bad, thou art
a cheat to thy soul ; thou art lying in the wide-open mouth
of death; thou art in the clutches of age. Oh why
art thou deluded? hy art thou an enemy to thy own
good® And why hast thou fixed thy desires on unwhole-
some things? _
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65. Distressed by all sense-desires, which are gleam-
ing (and blinding) like the sun with its very hot unbear-
able and scorching rays; keenly athirst with desire; (and)
indiscriminate,—this man, not getting his desired object
(and) being troubled by sinful exertions, becomes miserahle
like the weak ox in g deep mire near the edge of a piece
of water,
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56. Fire burns when fed with fuel, and goes out for
want of it, But it is a wonder that the ferrible fire of
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delusion blazes strongly in i)oth the ways (on getting the
objects of desire and also on not getting them).
~ e__o .
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57. Has not the exceedingly frightful mace of sinful
actions torn the vital parts? Has the body not been hicked

gince long, by the flames of the fires of pain ? Has
he not veritably heard the terrible sound of the bugles of

death Why then does this man not give up the harmful
sleep, caused by delusion.
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58. Thou art identified with the bodies; always

dost thou experience the fruition of pain-bearing Karmas ;
thy business 1s to be closely bound, of thy own accord, at
every moment, by the Karma Prakritis, 4. e, Karmic
matter. Thou feelest rest in sleep; art ever fearful of

death, and death is always certain. Oh living bemg, dost

thou still take pleasure in birth, It1s this which is very
strange,

TR TgETRATIRA 7E Rrergir-
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. 69 Know this body of thine to be g prison house,
built of a number of thick bones as stone pillars, fastened

by nerve;s and muscles, covered over with skin, plastered
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with wet flesh, well-protected by its wicked enemies, the
Karmas, and closed by strong barriers of age-Karmas.
O Bereft of wisdom ! Have no foolish love for it.
QALY t Tt e
AR ST LI |
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80. Your house 1s no protection ; the relations are the
cause of bondage, the wife to whom you have been long
attached is the door to abodes of miseries. Know your sons
to be your enemies. Forsake all these Desirous of happi-
ness, you should practise pure religion.
HeEed [RMTTIaRy TaRaa e
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61. What should, in this world, be done with wealth,
which, like fuel, feeds the fire of desire? Oh friend ! What1s
the use of connection with family and relations who are
ever (helpful 1n acqwring) inauspicious (Karmas) ! What
is the use of the body and the home, which are like hig
holes of the cobra of delusion! O thou embodied one, for
happiness acquire this equanimity, (which is the essence of
religion), do not be negligent in vain,
TERT ATEAICATS T TG¥ T
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62. Alas, the fortune of rulers of the earth, though it
is inextricably bound, in the very beginning, by mighty ones
themselves, with (royal) turban, is protected by themr
vassals, is surrounded, as if it were in a cage, by swords in
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the hands of guarding soldiers, perishes, while they remain
looking at it, (in the twinkling of an eye), like the flame of
2 lamp blown off by wind raised by royal fan, In case of
what persons can there be hope (of a steady fortune).

ST RE TSRS |
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683. Alas, thou art tortured in the body, wrapped by
birth and death, like an insect inside a castor log burning
at both ends.
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64. Servant of, and instigated by the eye and other
rulers (2. ¢, the senses), and greatly multiplying thy sins by
censurable acts, why dost thou miserably distress thyself for,
beauty and other worldly objects. Having brought them
under thy yoke, having renounced the world without
regret, having mastered thyself, having washed away the
dust (of Karmas) by rule of right conduct, having freed
thyself (from mundane existence), and having become
supremely happy, enjoy (this bliss of) self-realization.

AT gaaaea gfadscaRga: |
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85. The poor are discontented for not obtaining
wealth, and the rich too are (so) for want of contentment.
Alas! all are in trouble. Only an aseetic is happy.
IWEARGAREE T had gy |
AT GEAATATA? FUwreerTeTT: 1| 88 |
66. Happiness, dependent upon others (leads) to pain.

Only independent happimess is commendable. Else how
coqld the ascetics be called happy? *
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67. I donot know of what noble austerities is this
the result, that (an ascetic) movesabout at will, (gets)
food withoutihumility, (has) company of the saints, (has)
knowledge with calmness as fruit of hard study, and (his)
tranquil mind (being deeply absorbed in) contemplating
(upon the self) comes out after long intervals to external
(objects).
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68. The high-minded (saints) have unique renuncia-
tion (of worldly attachments), contemplation of the scrip-
tures, unlimited compassion (towards the living world), also
an intellect capable of ever dispelling the 1illusion of stick-
ing to one-sided view of a thing, and lastly the austerity
of fasting according to rules laid down (in the sacred
books) This is the result of practising high and not small

austerities,
SUITREE N AT TAISTA: |
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89 What is this attachment of thine for the body,

which is altogether destructible, (and) which cannot be
saved by millions of remedies (either) from thee (or) from

others?
e » o~ ~_ Q.
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70. If eternal place (liberation) can be had through
these necessarily perishable age, body, ete., then know that
thou hast obtained it easily.

NGRS ATATFITACAY Fraaw |
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71. This (life) constantly practises to go out by
breaths coming i and going out. The people, on the
other hand, wish the present life to be undecayable and
immortal.
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72. Age, is constantly running out, like water from
the bucket of the well-known water-drawing wheel. This
wicked body too 1s always following the course of age.
‘What to say of this soul’s friendship with others in this
world, (when) these two (body and age) are such (i e.,
transient). It 15 only a fool, who like one sitting in a boat,
thinks himself, out of illusion. to be steady,
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73 Life hereis pamful on account of the fatigue

arising from breathing ; on i1ts cessation, there is death.
Say where is happmmess (then) for human kind.

AFAATAZATH G RN TSFATT? |
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T4. Living beings are (like) fruits, falling down from
the palm-tree of birth, How long can (they) be in the

intervening space before they reach the
Ve pace | ground of death?
et Seawidsf: vaifafn
CaY -
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75. The minister-Karma has placed evil-minded
Asura (kind of celestials) and hellish beings below, the
heavenly beings above, and human beings m the middle
(of universe) and surrounded them with innumerable con-
tinents and oceans, and further with the three sheaths of
atmosphere, there is not even one protecting guardian of .
man-kind Surely death is the most insurmountable.
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76. Itis a great pity that the wicked trunkless Rahu,
dark, from sin, and of unknown abode, verily devours
the glowing sun, who with his thousand dazzling rays
overspreads the earth Who indeed 1s (more) powerful

(than) the operative age-Karma when the time (of its
cessation) airives

Commentary.

The mythological belief in Indian astronomy with regard to the
phenomenon of the solar eclipse 1s that at fixed periods of time the
Sun msmte of his brilhary power and beauty and grandeur is
subject to being swallowed by the planet Rahu which 1s believed
to be a mere head vnithout a trunk, of dark complexion, and of low
and unknown origin In the same way when the age-Karma has
worked out, and Death comes, all power and glory, 1s of no avail.
Herein Death 1s compared to Rahu, and Soul to the Sun The moral
is that Death 1s 1nevitable, and therefore one must not delay, but
must expedite the adoption of right conduct for eternal bliss
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77. What brave person (literally Killerfis capable
of counteracting the cruel Karma who alone has distressed
all (mundane souls) with intoxication and delusion just as
he pleased, like a thug, in this frightful and dense forest
of the world.
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78, Wicked death is certainly overtaking all; it can-
not be guessed as to when, how, whence, for whom, and in
which way (it comes). Let all wise men look to their

welfare.
FQEATTHF FTEARBATEFT HHA |
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79. May all living beings be free from anxiety on
seeing that Death is sudden and has no (fixed) place, time,
mode, and cause.
ANREATERER 7 & TOEwar-
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80. Why are you attached to the body of women,
which is difficult of acquisition by every man, which is hke
a net of flames, destroying welfare. Is it (body) not an
open and terrible gate to the miseries of hell 7 Of what

use is it to thee ? It has wronged (you), who have often
done it good (nourished it).
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81. As asugarcane eaten up by Ghuna worms, (is)
full of jomnts (at intervals), tasteless at the {outer) end,
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uneatable at the root, sweet in name, but having no pulp,
so the human body(is full of) calamities at intervals (insipid
in old age, unenjoyable in infancy), and throughout injured
by frightiul diseases like hunger, wounds, leprosy, lacera-
tion, etc, (good looking inmname only, but of no utility)
(If such a piece ot sugarcane i1s sowed in the ground, it
prodvc.s many fruits, Similarly you should) make (this
body) here useful without any delay, by making 1t a seed
(to produce, good 1n) the next world.
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82. Every day while sleeping, he wears the appear-

ance of death and while awaking he makes merry on his

being alive Every day produces this (scene). How long
can this soul live in the body.
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83. Say truly if in this life any act whatsoever of
fraternal nature has been done thee by thy relatives, for
thy good. This is the only good, that after (thy) death

having assembled together, (they) cremate thy body, which
is (thy) enemy
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84, One’s - relatives, who arrange marriage, ete.,

which cause a series of births are the enemies of the soul
The others who take away life only once, are not enemies.

Commentary.
Family members involve a person in the meshes of delusion,
and make his spiritual advancement 1mpossible, and thus ruin the

future An enemy only kills the body once, but family members
ruin many future lives of the Soul
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85 What a deluded soul 1t is who having fed the fire
.of desire with the faggot of wealth, (4. e, worldly objects,

and himself) burning (in 1t) considers himself refreshed
while he is blowing (the fire) every moment.
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88. Under the pretence of grey hair, the (essence or)
purity of thy wisdom goes out of the body; how can

a wretched old man remember at that age (his duty) for
the next world ?
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87. It-is difficult to find men, who keep at a distance
from the wide gaping mouth of the alligator of Delusion
in the vast ocean of Samséra, full of salt water of worldly
enjoyments (incapable of quenching the thirst), produced
by desired objects (The) heart (of Samsara) is inflamed
by various kinds of excruciating mental sufferings which
are burning like the flame of the sub-marine fire (Barawi-
nala) and 1s disturbed by the waves of birth, old age, and
death.

TG guIRREIAT daEd
TP TATRAQUTAT DiFA=a |
TS o A wghd sy qrrm?-
S IRTIAERARNTE IR ¥ (| 52 |

88. If this body of thine which has, in the full bloom
of thy youth, been nourished by a continuous series of
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enjoyments, and adoied by beautiful women with lotus
eyes charming intheir agility, is on acquisition of diseri-
mination (subjected to such austerities in the forest) that
the she-deer takes thee for a land-lotus in a burnt down
wood, then all praise be to thee.
- "~ N < - [ ~
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89 Inthy boyhood, when thy body 1s immature, thou
dost not know anything whatsoever as to thy benefit or
harm, in thy youth, blinded by sex-passion, thou, ramblest
1n a forest, dense with tiees in the form of women, in thy
middle age, thou sufferest because of thy great greed;
like a loaded beast, by agriculture, etc., pursued to earn
(money), and mn thy old age, thou art as if half-dead.
Whach, then, (is the age) when life should bear fruit 1n pure
Dharma.
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90 In thy boyhood whatsoever is done by thee
is not fit even to be remembered, 1n thy middle age there
is no (pamn) that 1s not given to thee by the troubles of
acquiring riches ; (and) even in thy old age (thou seest)
the (Karma’s) cruel act of despising thee by rooting out
thy teeth. Oh fool, See, dost thou still wish to live under
the control of Karma.
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91. Thy outraged ear has turned deaf as if not to
hear the offending words of others, thy eyes have gone
blind as 1f to disable thee from seeing thy consurable con-
dition ; thy body trembles greatly asif out of fear of death,
which stares thee in thy face ; it is a great wonder that thou
art still sitting mactive (in thy body) which is worn out by
old age, (and which is ecrumbling hke) a house on fire.
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92. It 18 said by people that familiarity breeds
contempt, and love for a new object attracts, why (then)

dost thou falsify this (proverb) by infatuation for wrong
(behef, ete,,) and aversion to right (belief, ete.).
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93 The bee, (which) did notsee that the day-bloom-

ing lotus, bemng too hard ‘in stalk) was nerther enjoyed by
the geese, nor befriended by water (as it remained apart
from~it), died in vain, (by being enamoured of the lotus,

and getting suffocated within it when 1t closed at night),

How can there generally be diserimination for one’s good
in the sensualist ?
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84, Indeed itis difficult to acquire wisdom, It is

much more difficult (to live so as) to have it in the next
life, verily, by the wise are to be Ppitied, those, who having
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acquired that (wisdom) here, are careless (of spiritual
advancement).
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95. Even while (righi-conduct), renowned among
all people, by which (men) became sovereigns, and enjoyers
of earth, can be followed, it 1s a pity that these wise men
possessed of enviable might, accept the service of such
(sovereigns, and do not practise that right-conduet),
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98 That rehgionis the best, by (having followed)
which (there were born) monarchs of very high families,
who reached the height of wisdom, and acquired great
prosperity; and to whom were bowed the heads of
(persons) desirous of wealth The great path of that
(religion) which 1s very difficult of access to the voluptuous
and is free from desires, cannot properly be described by
even the greafest of saints, and was only proclaimed by
the ommniscient,
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97. A person living n this all-impure and very pain-

ful body does not become averse to it, (but) becomes
greatly attached fo it. A saint knowing this tries to
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dissuade him from this with admonitions. See a high-
minded person’s love of doing good to others,
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98 Of what avail is it to point out repeatedly that this
(body) 1s such, 4. e., full of miseries and troubles and impuri-
ties.) Verly thou thyself hast enjoyed and discarded (it) in
various births Briefly this much alone 1s said to thee
that this body is the abode ofqall miseries for living beings.
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89. TUnder the sway of Karma, oppressed by hunger
and thirst, thou hast while in the filthy womb, under the
greed of growing, long desired to have in the hole of thy
mouth what was eaten (by thy mother). Thou didst
befriend the worms (there) and wast motionless being
afraid of the pain n bemg born, Oh! born one. I think

thou art (for the same reason) also afraid of death the
cause of (birth).

HTMFNEAAFCA 701 Frweogedq waia: gl
a5 FfegaERTHeay AgE AgarasaaaTsy i
100. From the very begmmning of birth, being devoid

of discrimination thou hast played the part of the goat
(who dug out)the knife (by which he was killed). Oh simple

one, know that whatever trivial happiness is to be had
here is like a blind man’s aceidently catching a sparrow.

T KelACg A HERRS oy
Rewgai, sReamiyisii )
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YXIITEE A SRaar 99w
vy aUSRafitg = wgeage N {ot i
101. 1Itis a pity, that cumd unexpectedly, worries
through lovely women even those who consider themselves

to be wise. See the wonder then, that they suffer deeply,
but do not make bold to burn 1t by the fire of aus-

terities
AUy By, SRR gaa
T ATREHATCIYT (ST TATG (eI TR, |
QRIS SR ERNISerEy 7 Isag-
0 o Aldstaats: FIrFREETIRE: | o1 ||
102. Considering the objects of desire like straw, one
gave his wealth to those who needed 1t; another, thinking
it to be sinful and cause of discontent abandodned 1t at the
outset ; and another good person did not accept it from

the very first, thinking it tobeevil Know that each one
of these (three) high renouncers is better than the preced-

ing one
BReT @99 Qeaswasiea fhragiggad |
qraHifen FUTEEE QU FFag | (o3 I
103 What wonder 1s there that men leave their for-
tune, after being disgusted with 1t? Does not one vomit
even well-taken focd on feeling disgusted with it ?
Br erea 9IS Qs (96w Quieaw wAny |
FRATH ARaiaras ¥ 5w 9 F Feag U Lol
104, A fool feels sorry and a brave man proud in
discarding fortune. Itisa marvel that one, who knows
the real nature of (wordly objects) feels neither sorry nor
proud (in domng s0),
Amzmifnwatg W FRvTaniaag
GUTeRAd, S TIROTagad, |
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gheeareT ey waft gines et
® FEAFG A TEAagEEETETmyg 1 e |

105 XKnowing well this (body) from its conception
all along to its death to be full of pain, filthiness, fear,
contempt, and sin, and also of no avail, 1t is fit to be aban-
doned by the wise, if by abandonment liberation can be
had. What fool 1s that who cannot give up this body, as
(injurious as) the company of a wicked man.

SR EAACA: FaT

T|IWX TNHAANG, TG |
Setie WSaTiA@ AT A-

3w ara (@ afgaaay 1R esl

108, Thou hast suffered the consequence of false
knowledge, attachment and such evil acts, in the shape
of births and re-births. Be assured that thou wilt certainly
attain just the opposite result (7. e liberation) by noble
acts of an opposite character (absence of attatchment, etc)

FAGHARHATITAA: T TS TG T+, |
qFEIITT FIGRENAE (AFTIE 9 FHAeadly (13 ool
107 Pursue actively and straight, the path of conti-
nuous observance of compassion, self-control, renunciation,

and equanimity. This verily leads (thee) to the highest

(position), free from anxieties and beyond the power of
words (to describe).

famaERawmE ghvdn g |
YR TRATMARIZAASTOAT Fear 1 oz
108. The renunciation of mundane objects undoubt.
edly Iiberates one who has shaken off delusion by means

of right-knowledge, from decrepitude and death ; just as
EKuti Pravesha (a kind of austerlty) makes the body pure.

srmw wrtcmmaam-gg rmwn'eaq; I
A FoRAEH FHRETIRY 12080
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109 Obeisance to that young celibate, to whom the
whole world, having been renounced without being enjoyed,
is curiously, a remnant (of his past enjoyments).

wRREAISTRETTET ST |
TIREITT G S (8 WA i ell
110. Live in a way as though (you felt), “ Nothing
is mine” and thou wilt be lord over the three worlds.

The essence of divimity, as realised by the saints, Is told
thee (herem)

éﬁ‘?wﬁ’uw‘?@amamﬁamwwmg !
AGETRLT A9 ghnmTda aaTs s 1220

111 Itis difficult to obtamn this human hfe, which
is impure, and void of happimess, the death time of
which is not krown, and which 1s of very short duration.
Austerity can be practised in this human life, and Inbera-
tion can be obtamed only through austerities. Hence
austerity should be practised

HITT AU, SATTRIRT: AT FEAAT
- ~ .~ Q
FRITAT IR AU AT SHUW |
Qred fafggs B TRiEa: R1E A9y
R AME FreaTeg gt & 0 gandt gat 18R

112 The one to be. propitiated 13 the Lord, the
preceptor of the three worlds. The course of life
is to be one applauded by the good. The only trouble is
to remember the conduct of that (Lord) The only loss s
the wasting away of Karmas. The goal to be achieved
is the bliss of Liberation. The Time (required) 1s imted
Mind only 1s to be confrolled. Let the wise think rightly
in their mind. what difficulty 1s there 1n realization of the
self

FRwgERaTeATET GO e

L gn

@Al fhad swea Ssiged @@ |
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GUUAR fh TISE T WraIgizEy
JeH ATEISTHaATET gEhRaerTay 113

118. What happiness does (a man) see in those
who are oppressed by the hot winds of wealth, Can this
wicked Desire, hunter-like, spoil (the character of a good
man)? Can the dust of humiliation_even touch the feet
(of an ascetic)? Tell me, 1f there be any other laudable
means except asceticism, of attaining (liberation).

239 e RUfFaa9a Fsiarasn,
gur yRwata srgiattad s |
ge2 GRerfaterSae wy gy

0 T TG HY A9 argdeneyr 12 2%

114, In this very (world, the ascetic) vanquishes
(his) enemies, anger and other {passions), and acquires
merits which (one) wishes for even by (laying down one’s)
life. The success of human efforts (Liberation) comes in
front, of itself Why does not a man then take delight
in austerity, the annihilator of pain.

ANSTTAT 4 FPTAATANAAGT?
TGTEIA €T TTT 59 FThAT Qe |
STYSTIIS GivaiHg gehgaeT:

T 979! FEEREAGT FATIEEIHa 12 4

115. Blessed is he whose body drops down like the
flower at the end of an unripe fruit, after having pro-
duced thefull grown fruit of merit in the creeper of auste-
rity,.and whose (stream of) life, (having attained) com-
plete self-realization is dried up mn the fire of asceticism,
like water protecting milk.

TAHT TEEATNARAGA TG I |
aeEriea Rt M e Fes Swag 1K)
118 Know this as the glory of knowledge that these

spritually-advanced ascetics practise austerities for long,
and take care of the body also
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FUEATT S8 GRS ¥sa & |
TS TRIBHIGTT T TALAET HOTH: 110
117. What ascetic would have suffered association
with this body even for half a moment, if Right Knowledge
had not by grasping his wrist prevented him (from
getting rid of it) ¢
qEE ey guitg uiReasy waar-
~ Q o
FEURI ARG giva 59 19 IR |
FAREIIT TINITAATASN FRK
- . ¢ Q
T HigsT (& 91 qOae 9k sraswa: 133l
118. Vernly did the Lord (Rishabha Deva) himself,
after renouncing all his empire, like a straw, and being
engaged 1n austerities, wander without pride, for food,
hike a poor hungry person, to the door of others, and
did not get 1t for a long time What difficulties should

others not endure for the sake of their object (of obtaining
liberation) ?

QT TAIRERT Gty e g

Tad gut g8 R aal fega: |

FUFaT T & e Sl

w2l HAreTiRud, Awfaaded gaT: 128

119 Whom (for 6 month) before conception Indra

(served) with folded hands, like a servant, who himself
(was) the organiser of all organisation, whose son (Bharata
was) the possesser of the (nine) treasures (Nidhis), even
he, the great {Rishabha Deva) wandered on earth for 6

months, without getting food. Well, the frolics of Doomed
Destiny (Karma) are insurmountable by anyone,

TTH TR 0 WS 2T GO |
TRAIARIANRIAT T 1 wrEar el
120. An ascetic, in the first stage chiefly radiates

hight (of knowledge), ilke a lamp Later on he glows
with hght and glory (of omniscience) hke the sun.
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FeAT SANTAT GIRTE FTAAIRSTATEATE |
U WA NigAeRRasaay, 133
121 The wise (ascétic) who resembles a lamp, becomes
resplendent with right-knowledge and right conduct, and
removing the soot of Karmas, makes the self and non-self
manifest.
YA AT G WETARTAT |
TACITEGETET ARET T oA 1R
122. Emerging from evil into good, this (soul)l reaches,
with the help of the scyptures, (the stage of) pure
thought activity Darkness (of ignorance) cannot exist 1n
presence of the pre-evening sun (of knowledge).
fagrawat aneETgataEea: |
FETRET FATHET FeAgETT & 1330
123. The red tinge (2e., attachment), of a person
whoseignorance is dispelled, supports austerity and serip-
tural knowledge; and like the red dawn of the rising sun
is for the prosperity of all beings
ST saEwTElE gIEReT gaeas: |
CHAZWHN=FA, Ten@aa@sgim 1221
124. But, one having attachment (otherwise) goes
down below like the (setting) sun, leaving the spreading
hght and plunging forward into darkness.
T T JUAL FIIA ST a7 G
TRs Rt frygage: @ gur s |
JYRY YW THAFIEEE AT T WIFAT
QI aFgAARITIad wre &ar fuad: 1))

125. Such a passage of meditation would lead an
ascetic to the desired goal, without any mishaps, where
knowledge 1s the gmide, modesty a companion, austerities
the provision, right conduct a palangun, heavens the

-
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halting places, merits guards, the way straight, with
abundance of the water of tranquility (of mind), com-
passion a shade, and meditation a chariot.

foreat giefRaraga wiy-T T Aar GegE
Q= A

meﬁz -—-mz"q-aﬁ aga: |
m&‘am ﬁmwmmﬂ ‘GWT qEgea g/
TR A9 § Fgewaeagairat s 1228
126. They wrongly call cobras to be poisonous by
sight, when it has been clearly seen, that even by half a
glance of (women) the world is wholly burnt out When
thou hast turned away from them, they roam about thee
in anger. The only poison is the woman Do not there-
fore approach_the same
o~ A » ~
FET TTUEU Waira G50 §¥9 &1 $a-
TarEiaTTs g 989 @aiEesgegg: |
g g [ 9 g TS a9qARAqr
qriieETA Y s far Teer gy = 12wl
127. Cobras are deprivers of life, only occasionally
when they bite 1n rage, there are many remedies which
quickly remove their poison Women-cobras whether
in rage or in smiles, kill even master-ascetics, here and

hereafter, again and again, whether they bite, or are
looked at, and by looking or being looked at, and there

is no remedy fgr the’l\r poison . .
TAEAHATIARETARAAESAT SWRAAHT
BRI G mmﬁm’? g AS=YT T |
af & Gegw qeraEaatAAT TrAy :r;gr
eI (Y qgsT fEwl g aean @ 1=
128. If thou desirest to have this exqusite and beauti-
ful woman, eternal bliss, maccessible to men of common

run, dear to the whole world and a lover of virtues, then
adorn her, give up entirely the talk of any other woman;
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(and) show your love constantly to her alone ; (since) women,
ag a rule, az;e jeealous R .
FAAR A SIS GG G-
Seazadsianran 18T godaan |
7% f% FETs xmﬁsrmﬁzsm et
CrRiCrevice ot g?a' qgg et =Ll
129. Women are like lakes, outwardly inviting;
their talk, and laughter, are pleasant like clear water
with waves, theiwr faces are like lotuses, On their banks
only, many foolish and thirsty (men) have been caught by
the terrible crocodile of Desire and have never emerged.
IfaSSaEt Faatya: Teaed qEae
FE PRI TRATIL: AT FIe: |
geaa QUAMQr sy shgaat Hraag
TACAAGNH AT AGASATTITTeTigmar: Hedoll
130 How sad it is that men like deer desiring for
shelter, enter the slaughter-house of Cupid, the master-
hunter, constructed in the form of women, when the world
is frightened on all sides by the enraged, terror-striking,

and wicked sense-gratification hunters, who have made and
kindled the fire of desireall around.

FLHT ASHEAFT AAFGTCH AT
qﬁrf‘qqq%awzraa:r = X |

4T AR 1% el g 7 mqurgn
frastaan Ryaweafde & T feafy 12et

131. Oh shameless (ascetic)! Dost thou not see this
body (of thine), rendered, by the fire of austerity,an object
of contempt and fear, like a half-burnt corpse. Afflicted
by desire, why dost thou entertain vain love, and not
frighten them ; The naturally tremulous women however,
are evidently afraid of thee,

Verses 132, 133, 134 omitted.
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RIS RIAFZISY =l oy o
|isi¥ gegemm st &y ® fag {eg ngvl
185, Even Shiva, who was not at all effected by the
deadly poison in his throat, was affected by women. Wo-
men indeed are the worst of poisons
AT gafa} 'e'l‘qs‘lQ ] &eamQ
R FARGETIERTI TS, |
g YNg YHY Wiaeas qredi
ATAAGASIH TIaA¢ AT [T N1
186 Thy attachment for the woman’s body, which is
full of defects, 1s because of its resemblance with the moon,
ete. Venly the attachment for these good and pure (ob-
jects) is praise-worthy. (But) what discrimination can,
there be in a man blinded by the intoxication of the wine
of lust
fraragagsay IH ] had
Sag I At A9y @ gEd |
- » » ~ Q
I 9g AyEa foafd 7 gsgazmmga:
G RARAT FrGATIT FA St 12 2ol )
137 The mind itself is totally impotent in enjoying
the beloved, (and) rejoices greatly while others (the sen-
ses) are enjoying her The mind is neuter not only in
grammar but in sense also. Why (then) is the wise man,

who is both ways (grammatically and practically) mascu-
line, be vanquished by mind?

e WiSeages JATTEAT: ST TR0
TAFCIT ST ARAATITTL: TATAT g ST, |
CEATAEARIYSET AT Fier ATRISSA=T SFrarga™
TR AT THTTII AT TG 11330
138. In this world sovereignty with just rule and

with scriptural knowledge is respected as a high austerity.
Since one relingmshing sovereignty and practising austerity
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is great, and the one relinquishing austerity and taking up
sovereignty is very low, therefore asceticism is superior to
kingship. Thinking thus, a sin-fearing, noble, and wise
man, should whole-heartedly practise the exalted noble
austerity which removes all fear of transmigration.

o Ry mae geany g |
THEIETEISA Aremfits @ Fagaoai: 1338
189. Tlowers are first placed even by celestials on
their heads, afterwards (when the fragrance has died out)

even the foot does not touch them. What may not result
from a loss of merits?

T oW Al ey
agr, v Rt araw o v
& saveeTar wene a9 g

TAIGTAY AUT R TRy @ (12 vell
140. Oh! moon whyart thou witha spot. If thou hast
it, why art thou not all one with it? What is the good of
thy hght, which clearly proclaims (thy) blemish? Verily
thou wouldst not have been the butt if thou hadst been
(all black) like the planet Rahu

fAwrmata TG q:ﬁggaqu
A fraer s TEHRT 1222

141. Even the harsh words of a preceptor open the
bud of the heart of one, fit to be liberated, just as the
rays of the sun (do) blossom a lotus bud,

TAFRIRT ATTaTRTT wogv Wegend

g & wEan Al T wWreAT fig |

AR T qedwieRTR, FeEr wyT e

q® 9 wad wwig fog gisy @ /IS NLwRl
142, If a preceptor over-looks several faults of a

pupil, with a view to set them right (afterwards), and if
the pupil suddenly dies with them, then what can that
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(Guru) do? Hence that preceptor is not my preceptor,
who makes little of my faults; (but) that wicked man 15 a
true preceptor, who observes my defects in details, and
proclaims them constantly.
WAt Ixg g T G I |
Q 3 .
AT HIWTA TG g T AT UIWRU
143. Formerly it was easy to find speakers and hear-
ers of words, useful for both the worlds, but men who acted
up to them were scarce. But now-a-days (even) the speak-
ers and hearers (of wholesome words) are rare.
gUrIEERaERtE Gancrd gag
AYTHEIInTAfRaa ey |
F Al qrSaa: wITacTATaEa-

] AW Ay Ty FEATTEaT 1L2el
144. To the wise, eyen the faults found by the dis-
criminators between virtue and vice, are a cause of great
pleasure, like wholesome advice, (And) even irrelevant
praise by the vicious, does not gratify their hearts.
Ignorance is surely to be pitied,

AT TN AT-TAY |
TR Rt | oF gt a1 Ndew
146. Only he whose acceptance and renunciation are
associated with merits and demerits (respectively), inde-
pendently of any other consideration, is the wise of the
wise.

e ReRA Ruear otz i 22 |
AT o ganrireay gois 112’

146. By abandoning the beneficial and by adopting
the injurious (path), a fool suffers seriously Proceed on
the contrary (path), and thou wilt be happy, O wise man.
Attachment even to wholesome things must be given up.

TH ST THFAHH Fa@Ea
FURIR AR ey gl 9@ |
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FOSEISTIE, ¥, Wiala rga%qq :nam
g Rge agg | [ | & A degagat: 1l
147. One, who has ascertained that these are de-
merits and these are their origins, and that these are
merits and from these they have sprung, promptly aban-
dons and accepts the objects (respectively), worthy of
abandonment and acceptance, Such a one 1s wise, such a

one 1s along the right hne of conduct, and only such a one
is a repository of bliss and renown.

WIRY SRSy TGN
R ARG AT T RATTI |
Siarea T guaaraagiea-
ERACTANGNEHIU ST 1 ¥zl
148. Rise and fall are common to all things accord-

mg to the meritorious and demeritorious Karmas acquired
in past ife. That man is wise who for attaining a good
next condition of existence increases (his menits), and re-
moves his (demerits), The man opposed to this (view)
is a fool. This has been said

aEt geer A ¥ = aufafaw avagt

AYRGAY & 7 T TTHG SEATAATAT, |

FATATATEEAT 7 & wfoRan agsRear

TTIEAY SAWAQT T Fran: qeacan: U 188 |

149. In this Kali age, justice is by punishment, and

it (is awarded) by the Kings The Kings employ it to exact
money, The ascetics have no pride of money The precep-
tors are fond of obeisance and are only led by those who

bow to them. Among ascetics, those who follow right

conduct and are not fond of obeisance are scarce like
resplendent gems.

TS & giawfaa: SIRAT SraTns Ry
WIRTATOIANG RQTEYT THAETIHRAT: |



ATMANUSHASANA. 45
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160. Those, who call themselves ascetics, are a prey

to the side-long glances of the eyes of women. Like deer
with their bodies pierced by arrows, they wander distres-
sed. Alas! they arenot able to rest themselves any where
on the face of the earth in this forest of desire. O you,
do not come in contact with (such saints) who are fickle
like the clouds, beaten by winds.

N e oY o/~ N

Y T IR Bt =

qaEfaenad aqastage |

TTEETAIS §F Qi U1 H@=-

HTEATERT aid goa gre=eg 1LVl

151. Thy residence is a cave; thou art clad with the

points of the compass, the skyis thy vehicle, advance-
ment in austerities is (thy) palatable meal, (and) the quah-
ties (of a samt) thy beloved wife. Thy food s free
from humble supplication. In vain dost thou, O acquirer of
the essence of the scriptures, become a supplicant (for
worldly objects).

QTATGI 9T A1eT T3 7 q2eq |
TR I AN STATAHOREr BURN
152 Nothing is smaller than an atom ; and nothing

greater than the sky Certainly one who says so, has not
seen the supplicant, and the self-respecting.

TGRS ITGAT GRFATTT |
ATt T TIEATIAT oAy, aqr 1%

153 I think that the self-respect of the supplicant
goes over to the donor. Otherwise, how else could their
positions have been high and low. -

Tt Rrgeaat mfa TSI |
g €T TG IO AT garagr: 1y
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154. The supplicants (heavy with dependence upon
others) sink low, and the non-supplicants, (light with inde-
pendence) rise upwards. This is clearly proved by the
going down and rising up of the scale-pans of a balance.

WETARTER &S 7T & aegaany aq |
ufageagay TeTeasneTar g 1Ly
156. All men expect (something from) a man of
wealth; there is no wealth which can satisfy all, Posses-
sion-less-ness 18 therefore superior to possession of wealth,
which must disappoint (some) supplicant.

AT TATATATLGITT T ar |
QU AT GRITAT T ATTTA G0, 148N

166. That wealth of self-respect is thy wealth, which
has made even (filled up) the cavity of desire, which could
not be filled up even by the (nine) Nidhis, (treasures of
a Chakravarti)

A NG THTRASTIASAT |
Segeiicatd ASRATTRY | GEEAT 1%l
167. The ascetios have levelled up the pit of desires,
which could not be filled up by the (objects of) the three

worlds, by constantly removing (the desires) which found
place there. This is wonderful

faRaRRm dgfay avkgrige-

FIAAILAFAT A wivq FaR=gi |

ALY et awRy: fhawy aeea:

RAATAGY TG T TT-TRAGTARI, 130N

168. (An ascetic) while advancing his austerities,

takes occasionally, in order to preserve the body, a lhittle
fo'od given by others, out of religious devotion, in acecordance
with prescribed rules. Why! even that is very much g
c?,use of shame to that high-souled (ascetic, for 1t makes
him dependent on others). It is g great wonder then
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how this (ascetic) accepts other worldly objects, fit to be
discarded. . .
arart TeaiRy: fhe O &9 agwma
AP .
E: e dRaArsiy fATan aRieERsgar |
T2y waftawi 75 g7 FAAr FY achd
R aa et ares ShTEte wer I1TNel

1586 Here, the house-holders are donors and food
is the only subject of gift. Those who accept it with the
object of doing good to all have no attachment for even
their own bodies Even this (acceptance 1s) humiliation
for the high-minded (sages). How then, (some of them)
consider it (food) as the fruit of asceticism, and are moved
by hikes and dislikes? This is the supremacy of Kali age.

WIS QLS AT (Taiqrqieaes a9r
LY . s I~ e~ ©
Sred aruagEd [ated e wEQr |
A RawatRage: gaay fAu
T & TRETETERCnA A RaTegeatE 1kel)

160. Thy in-born power of knowing the three worlds
has been eradicated, and the happiness arising from within
thyself uprooted by Karma. If thou art pleased by main-
taining (thy-self) with unsavoury food (acquired) after
long sufferings, and gratified in (thy) meanness by sense-

pleasures given by that Karma, thou art without shame,
indeed.

FEYT WG SR AT T o |
wiea T & diear Tar giE R 1kl
181. Oh ascetic! If there be (in thee a) thirst for

pleasures, have a little patience Verily those (pleasures)
will be thine in heaven. Why should one mar one’s ap-
petite by drinking water, without having waited for the
serving up of (dishes) ?

fadeet o+ el wegya @ SR

& *0@ st gat srrs=ga 18R
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162 What can Karma do to samnts who see with
disermmination, whose wealth is possession-less-ness and to
whom death itselt 1s life.

e T = fat aat @EffERn
& w0t AR Tararn Foar s

183. Karma is a ruler to those who desire life and
aspire for wealth. What can Karma do to them, whose
desire has been extinguished.

gt R |qurEer g glafaat: |
FEOSIAIY T qeadnaaT g 1288l

184. Only those two have reached the highest stages
of praise and blame ; one who renounces Empire for the
sake of austerity, and the one who relinquishés austerity
for sense-gratification.

WA ATH TF TRT TAATES B

gEagTH &g (™ ) el a/t 7 agggad |
FEIUT ASRE 9y AN

gael gefeasd WiEg ST AT LS

186. Since unrivalled eternal bliss, arising from
one’s ownself, is the fruit of austerities, an Emperor may
renounce his kingdom for asceticism There 18 no wonder
i this  (But) this 1s a great wonder in this world that a

wise man should relinqmish noble austerity to feed again

upon the poison of sense-pleasures, which had been re-
nounced

FETEATE g HISFT wF yqrar-
eraa: uyg AT Baradern |
st matﬁﬁrmtqﬁr TG
FATES 7 It TaiEAT 112580

. 186 Fore-seeing injury to self, one is afraid of fall-
ing down even from a high bed-stead. It is a wonder
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that the wise (ascetic) does not fear falling off from aus-
terity, higher than the pinnacle of the three worlds.

figeaty guar: S9isi avar =g |
AT wfae a7 e garasTee 1Lkl
187, Verily all sin is purified by austerities. But he
is surely the vilest of all, who defiles that (austerity itself).

OIS RIGHRTATS G =g
Resttos aganargy gd =@ | -
At aie Iua AgggeEn
qury AT gt | ostea 118al
188. There are hundreds of wonderful things in this
world. To us these two are the most wonderful; the
unfortunate men who vomit nectar after taking it, (and)

those who reject the treasure of austerity, after having
acquired it.

W oY oW o
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169 There is no other risk, here for one, who has
subjugated the external powerful enemy of numerous
occupations, and concentrated the soul force. Desirous of
extirpating thy internal enemies, protect thyself from
all sides, payng attention to food, sleep, movement, and
posture,

TRRFACHATI T AR TR TR
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170. A wise man should always beguile the mind-
monkey on the very lofty scripture-tree, which is drooping

down with the load of the fruit and flowers of substances
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dealt from many points of view, spreadimg with foliage
of (sound) counsel, having hundreds of extensive branches
of rules of Logic, and whose roots of sensitive knowledge
have spread far and deep.

AoT AEAEY ATTT [_eeai |
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171. One, (versed in all the Principles of Jainism
should ever think that this universe is without a beginning
and without an end. It is never destroyed; it remains
the same (with reference to continuity of its substances)
and not the same (having regard to modifications in the
forms of substances).

TRISRQAY (9 deTrefsaacas |
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172. 1tis an established truth that a substance is
possessed of the three qualities of continuity (Dhrauvya)
rise, (Utapada), and decay (Vyaya) at one and the same
time, otherwise (we) cannot have the irrefutable belief
that (a thing 18) the same and a different one (at the
same time),

T WYURG T QUEANR 7 s
ATaTIRSAgAR e aTETe |

AT ARSI aIaRTey-
AEmFagERfEs F K9 ahwg 1363

178. Substance (in principle) is neither (altogether)
permanent nor destructible, at every moment, nor know-
able al‘one, nor (merely) non-existent, because (a one-sided
view) 15 not irrefutably demonstrated. (Substanee) is
at every moment, the same and not the same, and without
beginning and without- end. (This is) as (true) with
regard to all (substances) as (it is) with regard to one.

TR AT TWERAT I ATRI=ga: |
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174. The natural characteristic of the soul is know-
ledge The possession of natural characteristic s without
destruction. So one wishing indestructibility, should con-
template upon and attain (seif) knowledge.

FTRT K F(R 97 ISTCTATLIT |
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175, Venily enlightenment (omniscience) 1s the ador-
able and indestructible fruit achievable by (right) know-
ledge. Greatis the might of the deluding Karma, that
even some other (frwt, such as sense-gratification, ete.)
is here looked for

TRAFAT AQTET RgEy e @
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176. A self-contented and pure person, fit to be
liberated, glows (brightly) in the flame (lght) of the

scriptures, like a jewel A wicked person, burning there
like charcoal, turns either black or into ashes.

T TAEA ST TRGE, WETE, TARIAT, |
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177 An ascetic, knowing the supreme nature of
the soul, perceiving the essences (essential nature of
things) as they are, extending his right knowledge again

and again, and extermnating love and hate, should con-
template (upon the supreme self)
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178." The hiving being, like a churning stick, wanders

in this ocean of births with goings and comings (births
and rebirths) so long as there are the tying and untying
(by the rope in case of the churning rod, and by Karmas
in case of the living being)

TEAUTAT TR HATITT T |
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179. The living being, like the churning stick, gets
turning on (one side) and binding (on the other) when
the rope is loosened The rope is to be loosened in such
a way that there be neither turning nor binding.

TEIENFARAT SEaidT: ggwagaaT |
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180. The acquisitions and renunciations through
attachment and hatred (cause) the binding of a living
being. And these very (acquisitions and renunciations)
lead to liberation, when accompanied with right-self-
knowledge.

SR ST FOR Ty T |
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181. The intellect dishiking virtues and liking vices
verily binds demerits ; (and) merit, (when) acting contrary-
wise. Free from both (ike and dislike) (there 18) liher-
ation from both (the demeritorious and mentorious
Karmas).
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182, From the seed of delusion (spring) the two
sprouts of attachment and hatred, just like roots and
sprouts from a seed. So one desirous of extirpating these
two, should burn down the (seed of delusion) by he fire
of (self) knowledge,

QU ATSIGIAT TR Tl g |
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. 183 The deep, moving (the man in the four condi-
tions of existence), painful and chronic boil of delusion,
caused by the error of (attachment for) worldly objects,

is cleared and healed up by such ointment as the renuncia-
tion (of non-gelf, realization of the self)
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184 If friends bring pleasures, and enemies bring
miseries ; then why should those enemies (wife, son, ete,)
be mourned, who died only to cause thee pain although
they were (apparently) friends?
HENATTag-aaa &4 |
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186. This foolish man laments the mnewvitable death
of others, thinking them as his own. And he laments
still more on (thinking of) his own death. Renown and
better Iiffe hereafter can be obtained by a fearless death.
Why should a wise man grieve, on account of death even
None (should therefore grieve)
A WA Y ATATFEWTEAR: GO |
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186. From loss (arises) sorrow, and there-from pain.
From gain (arises) delight, and there-from pleasure A
wise man should therefore be always happy, not being
touched by sorrow on account of loss.

QU GEIAgEad g:El 339 WG |
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187. In this and the next world, 2 happy man enjoys

happiness, (and) an unhappy man experiences pain Renun-
ciation of all is happiness, and its contrary (1s) misery

TEIRET AR SR |
as AGREAFaFa TIRary TaaifasT: sl
188. In this world birth after death 1s the origin of
another death, because death 1s the very necessary cause
of birth and vice versa I think that those, who rejoice
on birth are partial to the other (w2, death}.
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189. Having studied all the scriptures and having
undergone severe austerities, if thou as their fruit,
wishest wealth, respect, ete, 1 this very world, then, O
devoid of diserimination, thou takest away the very flower
of the beautiful tree of austerity., How canst thou have its
juicy ripe fruit ?

aqr gaadic graidgatwdis QAT
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190. Always study the scriptures without (caring
for the common) line of the people (wordly fame and
respect), and mortify the body by severe austerities, in such
a way, that thou mayst subjugate thy invincible enemies,
the sense-enjoyments. The sages regard only passionless-
ness as the fruit of austerities and study of seriptures.
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191. Following (common) people why dost thou crave
for sense enjoyments ? Even a little of that (craving) does
thee great harm. The taking in of oily things prohibited

for the sick under medical treatment, 1s injurious (to him),
not so to others.

Ffatxrgadifa: Siqd wsasaiy oy
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192. Even this (ordinary) man who is greatly

swayed by affection, immediately gives up himself, even
his beloved wife, on hearing of (her) misconduct How
does this wise man engaged 1n self-advancement, take the
poisoned food of sense-pleasures having clearly realised
their injurious nature in various births ?
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193. O soul, thou hast long been vicious, by seif

injurious self-actions Be thy own self, by adopting all
the self-inherent qualifies of the soul. Having obtained
thy own supreme soul-hood, and identified with all self-
knowledge, and realizing soul-happiness, arising from thy
own self, thou, resplendent with the inner self, shalt stay
in thy own self,

=it ghrt g @i qreRe-
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194. Beforenow, thou hastlong been driven like a slave

by this body So by fasting, scanty meals, renunciation of
Rasas (salt, butter, sugar, etc.,) and the other forms of
austenties, mortify this body gradually (preserving 1t till
death), as 1f gt were an enemy, now fallen in thy hands.

HIET AASTANT TACTATY

FERea T« AT, fawes | |

Q’\ Q : %g-
T TAAGIARAICEIQHE 1L 28w 1l



56 THE SACRED BOOKS OF THE JAINAS

195. At first the body is formed The wretched
senses then desire (their respective) gratifications. Sense-
enjoyments cause loss of self-respect, misery, fear, demerit,
and undesirable birth places Thus the body 1s unfortu-
nately, the root of a series of evils

TOTH gsqrr?a g8 (I |
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1986 They nounsh such a body (and) resort to such

sense-pleasures. Oh there is nothing which men would
not do. They wish to live by taking poison.

AT TETAT FAAIIEAT TUT TFIML |
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197. It is a great pity, that in this Kali age, as-
cetics, having roamed here and there, in the forest, like

deer, enter at night,the suburbs of a habitation (for
safety).

T MTEESTHITT ATRN ANISFHRAS |
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198. Here, the householder’s hife is better than
(such) asceticism, (as is) the cause of future births, and is
robbed of 1ts wealth of non-attachment by robbers (in
the form of) beautxful women’s 51de-long glances,
imﬂ'ﬂ'ﬂ' 'amawamasanmﬁ.
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199. Thou hast been repeatedly deprived of thy
position by this body, (for which) thou, bereft of shame
and self-respect, not minding loss of self-advancement,
and after hundreds of humiliations, hast taken this evil-

bringing woman. O sage, if thou art wise, do not befriend

(the body) which does not follow thee even a step (after
death.)
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200. Any one substance (guni, dravya) does not merge
in any other substance (guna-wata). Thou hast merged
in these material substances (having form). Their nature
is not thine Oh fool, thou followest them, and therefore
art cut and pierced in this worldly forest of manifold
miseries.
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201 Birth is, the mother; death, father, mental and
physical sufferings, brothers ; and decrepitude is the friend
of this hving bemng in the last stage. And yet there is
love for the body.
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202. O soul, even thou, bemng, (by nature, pure, cog-
nisant of all things, and immaterial, art greatly polluted
(by the body) What other thing in this world, does this
ever-impure, lifeless, and material (body) not vitiate? Fie
on such a body!

¥ TASRAaTt seAy dariEreas iga |
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203 (True) knowledge 1s to know this body to be
impure Its renunciation 1s real valour. O living being,
thou hast now been greatly decewved here, by this (body).

[T trmqu:g'-r gr:r. taqqsgf%r \
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904. An ascetic is not distressed even by increase in
diseases. What fear is there to one, sitting in a boat,
even if the water of the river be high?
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206. A sick man should take medicines and live in
the body. Otherwise he should renounce the body (by a
pious-death, which) 1s the (other) alternative. A wise man
should continue living in a house, which has caught fire

after putting out that fire, or abandoning it should go
away (elsewhere). Why should he live there ?

fired TRETEd WY FHear gaa: |
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208 An ignorant man, taking up the load from the
head with great difficulty, and placing it on the shoulder;
thinks himself happy, (though) the load is still on the
body. ]
YIAL A AEARICEATI R A, AR |
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207. A remedy should be sought, so long as a thing

is remediable. And for those who are incurable, the (only)
remedy is to be indifferent.

TET AT FASSTFHT TTFAT AL ST |
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208. One would attain liberation after getting rid
of the bodies, (Taijasa, and Kdrmana), in company with

which he 18" subject to births. They must be got rid of.
What use is there in other petty conjectures.

ATCAIYATTS T G0 |
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208. The soul makes even that body, which!is all-
impurity, an object of worship. Fie on that wicked (body),
by which even such a soul is made untouchable

TR WRT: T STargeateaead: |
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. 210. A mundane soul has three parts, thus:—the
firstis fluid, and (blood, bone, etc.); the other 1s the know-

ledge-obscuring, ete., (Karma), the third 1s knowledge, ete.,
(innate qualities of the soul).
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211. He is the knower of the principles (7 Tattvas),
who knows how to separate the eternal soul, existing in

bondage, and having three parts, from the (first) two
parts (above-stated).
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212 (If) you cannot bear hardships, do not practise
long, rigorous austerities. It is thy ignorance that thou

dost not conquer the enemies, passions, which can be sub-
jugated by (control of) mind.

EEIENY TERAHASTIETINY
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213 So long as the clear and unfathomable lake of
the heart is throughout infested with the host of croco-
diles of passions, the host of (pure) attributes cannot
fearlessly resort to it. Strive to subjugate them (the

passions) with equanimity,.self-control, renunciation, and
the like,
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214. (There are) here such clever men, who desire
to attain perfection hereafter, but having missed the true
cause and effect, boast of having themselves acquired a
peaceful mind. This (conduct) of theirs is like that of the
cat and the mice Fie, on the supremacy of Kaliyuga, by

which these men have been greatly deceived, and deprived
of the (true) fruit of both (the worlds).
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215. Thou art prepared for austerities; the passions
have been greatly humiliated by thee, thou hast acquired
knowledge, deep like waters of the ocean, but must give
up jealousy for thy equal, which is due to other causes
(Karmas), and is difficult to subdue, and cannot be noticed
by others, like water in very low and invisible flow of (the
ocean).
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216. Shiva, not knowing that cupid lived in the heart
burnt, out of anger, something external mistaking it for

the God of Love He had to experience exceruciating pain

c:aused by that cupid, Whose object is not lost by {(opera-
tion of) anger. .
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217. Leaving the boomerang (Chakra) which had
alighted on his right arm, Bahubah became an ascetic, and
then only did he attain Liberation Even he suffered long
(before attamming omniscience, as he had a tinge of pride
in him). Even shght pride does great harm
. Commentary.

Bahu-bali was the younger son of Rishabha Deva, the first
Tirthankara, while Bharata was the eldest Bharata having been
worsted 1in a tral of strength with him , hurled at him the Chakra,
which 1nstead of harming him, alighted on his right arm Bahu bah
was however sorry for having dishonoured his elder brother Bharatas,
and considering all worldly ambition as frivolous, he renounced all
temporal possessions, and adopted asceticism, to obtain ommniscience,
He continued to observe meditation for one whole year, at a streteh,
but did not obtain ommniscience, because there wasleft in him a tinge
of pride that although he had relinquished all, he was still standing
on the ground owned by Bharata When Bharata having been fold
of this, at the Samavasarnam of Shri1 Rishabha Deva, went and

bowed to him, and told him that earth belonged to nobody, the pride
was gone, and Bahu-bali immediately attained ommseience.
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218. Formerly, on this earth were born persons, who

had truth in (their) word, knowledge of the scriptures in
their intellect, compassion in their heart, bravery and for-
titude in the arm, wealth for large charity to needy per-
sons, and who trod in the path free from worldly attach-

ments, Even such (great persons) have been described in
the seriptures to have been free from pride. Itis a great
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wonder, that now-a-days those who do not possess even
slight virtues, (are found) to be over-bearing.
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219 Everything dwells on this earth. That (earth)

too is supported by others (ie, the three atmospheres).
And that (earth) and those (atmospheres) are in the maw
of another (i.e., space). That (space) toois 1n a corner of
the knowledge of others (i.e,, the all-knowing). How (then)
can a man entertain pride, (when there are) greater ones
than himself in this world ?
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220. The fame of Marichi, was sullied or stained
by his deceit ;n assuming the garb of a golden deer.
Yudhishthira was lowered 1n the estimation of his friends
for saying (deceitfully) *‘ Ashvatthdma is killed ””; and
Krishna’s reputation was tarnished by (his) deceitfully
adopting the form of a little boy. So even a particle of

deceit (injures) high qualities, just like a (little) poison in
(2 quantity of) milk.
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221. One should be apprehensive of the deep pit of
deceit enveloped in the pitchy darkness of falsehood,

The horrible cobras of anger, etc. {the Passions) living in
its depth are not visible,
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222 Do not think “no clever person even knows my
secret sins”, and ‘“‘how will this mar my high qualities

Who does not know that the mvisible Rahu swallows wholly
the white-rayed and soothing moon,
THHAOTIEIEE, EEAIRaaraia s
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223 A Chimara deer, while running away in fear

of a Bheela, had her hairy tail entangled in creepers
Bemg foolishly fond of the hair-tuft, she stood motion-
less. Alas! for that (attachment to the hair) she was
deprived evenof her hife. Generally such are the cala-
mities of those, who are afflicted with greed.
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224 When the shore of the ocean of the cycle of

existence is close by, the fortunate man has aversion to
sense-gratifications, renounces all possessions, subjugates
the passions, has tranquibty, vows, self-control, practice
of self-contemplation, pursuit of austerities, duly ordain-
ed mental activity, devotion to the conquerors, and com-
passion
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225. One who is engaged in vows, temporary, and
life-long, has acquired internal and external peace, has
practised equanimity, has compassion for all the living
beings ; takes limited and helpful meals, has annililated

sleep, and has as¢ertained the essence of the nature of the
soul, and burns the host of miseries to the very root.
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226. Why should not such unattached (recluses)
here, deserve liberation, who are proficient 1n all the
principles and who abstain from all sins, who are absorbed

in self-advancement, who have controlled all their senses,
who are free from all sorts of illusions, and whose speech

is beneficial to self and others,
qIERE AT AN AIATHREINY 897 9
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227. What more can those indiseriminate persons

have to lose who have become slaves to the lord of the
sense-pleasures, and whose soul itself has become per-
verse? But thou who hast got the world-illuminating
three gems, (right-belief, knowedge, and conduct) should
fear the surrounding robbers {(in the garb of) sense-
desires. So, thou shouldst always be awake. )
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228. Why shouldst thou, (who art) beyond attache
ment to beautiful women, and other objects, have futile
attachment for the instruments of austerity (the alms-
bowl, broom of peacock-feathers, eftc)? Does ever a
prudent man, who takes no food for fear of disease, get
indigestion by taking (too much) of medicine.
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229. A wise ascefic considers his exertions success-
ful only, when he has withdrawn from outside both his
advanced austerity and knowledge, and well-placed them
in self absorption, above the attacks of thieves and robbers,
(in the form of) the senses, like a farmer, who has safely
brought home the harvest.
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230 In the pride of knowledge that this desire-
enemy (can do) nothing to me, who am versed in scrip-
tures, thou shouldst not be indifferent to it, but shouldst

extirpate that one scourge for the three worlds. Lo!
the submarine fire troubles even the unfathomable water

of the ocean. How can one, lying 1n the lap of the enemy,
possibly have calmness, in the world ?
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231. NA person with a heart bound in attachment,
though possessed of knowledge and conduect,is not worthy
of praise, like the lamp, whose dark action is the production
of soot. -
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232-233. (Many times) didst thou become repulsed
from attachment, and agam became attached. Itis a great
pity that thou, a fool, not having acquired the third stage,
(i.e.), freedom from attachment and repulsion, art in distress.
Thou, like a ball of iron, art pained, being consumed by
the fire of attachment, so long as thou art not immersed,
in the ocean of the happiness of liberation.
¥Y WX GEFITFA QARG RFAY |
TANMRATTRTITIA TTRC FE 1| 3% |
234. Promptly take liberation m thy hand, which

can be had by (paying) the earnest money of Right-belief
and the price of perfect knowledge and conduct.

TRARGARHITR T FAgfagan WaRany |
- ha¥ [ S o~ r~ B, & ~
HAATTHFARAILRTI(T S AT 199 IR RO g Aigahgr
235. The whole of this one (world) 1s unenjoyable
having regard to (the principle of} renunciation, and is
enjoyable with regard to attachment (toit). One desirous

of hiberation should practise renunciation of the highest

order, _having himself known the alternative nature of its
enjoyability and unenjoyability.

gt ;ma‘ﬁmm’%raﬁ AT |
¥ giaa (g agargwsaay || R3S N

238. One should cherish renunciation so long as
total non-attachment is not acquired, {When) there is



- ATMANUSHASANA, 67

neither attachment nor renunciation, it is the indestruct-
able stage, 1. e, (liberation).

A ARNCHEAZ( aearaies oReada 1| k39 1l

237. Love and hate constitute attachment; doing
away with them is Renunciation. They hoth are as-
sociated with external objects, and so they should also be
discarded

TTFATRT TIISST STTATS ARTHATRAT |
WMWY WA WIOHEE qEan ) 3z 1

238, In this whirl of transmigrations, for destruc-
tion of mundane existences, I cherish thoughts (of right-
belief, etc,) never cherished before, and do not cherish
those thoughts (of wrong-belief, etc,) hitherto cherished.

FATGH TTIUN GUTE T 97 |
RIATARIET Jagaaausaq | 38 1
233. Good and bad (actions), merit and demerit
{Karmas), and pleasure and pain (their fruits), are six.

The first (of each) of the three (pairs) is beneficial and
worth following , and the remaining three are injurious.

AT TRead Y 7 T8 T w99 |
g T TE cTTCAMR TrCATT T TG 1 R8o ||

240. Then, again, the first (good activity) also is to
be given up. The remaining (two sets) cease to exist by
themselves By giving up the good (activity), and attain-
ing the summit of purity, one gets the supreme status
(hberation),

F R RATE R I A A A A e -

- BITIDRAT TATESTRAT: REEIEASTATG |
RIsTRITNAT @ 9F A WAt RIS
WIIRAAAIATRGI AT wargsad || 98 i
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241, Soul does exist, (and) it is under bondage (of
Karmas) from (time) which has no beginning That
bondage is from the inflow (of Karmic matter), (the inflow)
is caused by anger and other (passions); anger, etc., arise
from carelessness. This (carelessness) is due to vowless-
ness; that (vowlessness) (exists under) influence of wrong-
belief, such impure (soul), sometimes, on getting (proper)
occasion, ete., 18 gradually liberated by the combination
of right-behef, the excellence of vows, and passion-
lessness,

HUATHTHIAT SRR Rar | -
WS YT FITATTERT T ATRS | ¥R |

242. The affection that this (body) is mine, and I
am its, arises like a great calamity. What hope is there,
for the fruition of austerities so long as (the soul) con-
siders (mmself) 1dentified with the body.

AW=TRG W {TAT JAT FEA TR |
AFTISTATHAEA-TISFAASTAISTART 7 Il ]YT ||
243. Believing, under delusion, that “I am another,”
‘“ Another is me,” I wanderin the ocean of births. “Iam

not another,” “Iam I;” “another is another,”  another
is not me.”

gy AT T I AR RemEar g
W=
TIATFRL: TOIRYATTRAT? Aedee |
AEARNIATT AT TTTRTSIRTT
el I 0 o~ [3
AN 1} agFaa T Rgarrsd wigay || R98 1|
244. Through whatever objects, in this world, bond-
age was tightened, heretofore in one, who was attached
to external things, he has now obtained true knowledge ;
and those very (objects) have, on attainment of the fullest
nvn-attachment, become instrumenis for destruction of

that (bondage). Verily wrong-knowledge, and uncommon
e;ccellence of the learned, are different (things).
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HMF: FNETEAT: IS FIRRGH: |
FFIATZIAT QoI FeIRIHHT 7 1 9% )

245 Combination (of Karmas is varying in quantity),
sometimes increasing, sometimes decreasing, sometimes
becoming equal, and somefimes there is separation only.
Thus should be known the succession of bondage and
hiberation. (For details see Tattvartha Sifra, and Gom-
matasara).

e 9T avm’oa fera @i &9 |
| Tt ae @ 7 qew gaasa: | R8sl

248. He, whose merit and demerit (Karmas) exhaust
themselves without bearing fruit is a (true) ascetic He
will never have the Karmic mmflow, and will attain hbera-
tion.

ATMAITATIET WATT TUERHT |
AR ETINRIATASTIHCTAAEG Ay | ¢ 1l

247. Do not allow even ashight breach in the right
conduct, (which is) the embankment of the great reser-~
voir of austerity, filled with the waters of attributes (r:ght-
belief, ete).

IR TR A N RIA A e aTa: |
TECETHIT AT W FRIAETT T I 9= )

248. An ascetic is like a house, protected by the
doors of strict restraint (of body, mind and speech), having
the walls of fortitude, and the foundation of knowledge,
He is attacked by wicked (passions), (if they) get even a
small hole (defect) in his (conduct).

WA g HIaRATT T E]: |
AT TATeTT GRS I 38 0l
249 Though determined to remove his faults by

austere penance, the fool nourishes those very faults by the
food of scandalizing others. )
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arT: FITURTET AEAT ST

T@ET TN TRAGS TG FEEAISTTET |
TR 7 ATIEET TG (0 RAF T9T-

Ryt qTIA AETWIHREH & Riseqaraeagdy | e |l

250. When an ascetic, a great'irepository of all
gualifications may by chance have a defect, under influence
of past Karma, although the defect 1s like the spot 1n the
moon, even 3 blind (z.e., indiscriminate) man notices that.
The on-looker need not reach his (the ascetic’s position to
notice the defect ) The whole world sees the spot in the
moon, made prominent by her light. Did any one go to
her place (in the moon, to see the spot)?

FUETARA 99 aagFiaaiezag |
SHUUESw RN giawrEa kel )
251, Through gradually growing knowledgse, all that

is done in the past appears to an ascetic to be the action of
ignorance

A GATHATATAIIIRET TRWITA

Wl & aNQS TarTueRSTarRar |

¥ FANT: eaRERETRa At
fAaREa Fseaftameix raegan (1 YR

252. Solong as there is moisture of attachment, at
the root (of the tree) of mind, the tip of the creeper of
Desire, keeps frash even in great ascetics. Knowing this,

those, who are quite unattached, always deal strictly even
with the long long familiar body.

HAANTLITEIARABAICT 5 STIRAN |
W 9T S WITRTT TIATEIY TEN R/ [T |14 |)

253. When (by engaging in deep meditation), there
is a difference between the body and the embodied (soul

itself), even though they are inseparably connected like
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milk and water, then what would you say of the marked
differences which these other external things possess

ATISE STTARISAN JTATEIRT |

Ty 9% qieasy dAyAn St 1 el

254. I am heated by the connection of this body,

hke water in association with fire. Those who long for
happiness became cool here by leaving (attachment with)
this body

sr:mqm rtratm'{: zrc'.: fRuas |

FEIIHETT G AT Agear I x4l
255 Purified is the end of those who by proper
meditative application have cast out the great delusion
sealed in the heairt and grown up by accumulations (of

Karmas) from eternal time
Qe A

ngamwmm mrt‘qra

rar E‘CF‘I’FNEIET gm wwarwem !
qa-zrmqgrm‘-sqm—t TS ITIAY
& aOagET a7 GraT: Qed 98 9raa: || ug

258 What thing in this world 1s there, which is not
conducive to the well-being of such (ascetics), as regard
identification (with the self) as the only sovereignty, the
destruction of the body as the attainment of the desired
object, the evil from bad deeds as painful, the renuncia-
tion of wordly enjoyments as happiness; abandonment
of everything as great joy, and attachment as death.
Truly, the ascetics are always happy.

n > * [ ~ .
WIFCNAATFIGLTIN (F) T=5 Far+rae
< ] [ S -
AR TTTANA T (@ Fl 7rH G |
Tl AR YT 9f THEATisR: @y
giF: Tega IgIATagal afoay & @ | ue |l

257, 1f that Karma which 1s destroyed by bringing

it to (premature) fruition by severe austerities, has itgelf
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arrived at its maturity, then what grief should a wise man
feel for that? One desirous of vanquishing his foe should
himself meethim. If that (foe) advances himself, what
loss can there bein a conflict for him, who is himself ad-
vancing unchecked. .
THRIFRAAATN FHRAA(T GYGST T LAY
FreeaTf=eqn: QT AgiAg GeaIarsT [hiacqasei)
GISIAT: TARIZT AEIOHAAT TEITTETA1
cqTaieR s el RRTEager gaae i@ IkeE |
258. Those who having renounced all, have taken the
vow of solitude, and are capable of enduring everything,
are somewhat ashamed on suddenly feeling that they erro-
neously considered the body to be a helpmate. Those
whose greatness is inconceivable, who are prepared for
their work, who have adopted the seating posture (Pal-
yankédsana) for the purpose of getting rid of the (body),
who have renounced delusion, meditate on a mountain,

in a deep cave, or in a concealed place, (are brave) men
like lions

AT FIUAFEIAET: W WIATRAST,
Q ~ o o N o,
;AT wRRAr wEt gafed € g giflang |

HleH RHI A (AR AN IS TAT U= -
AT FUATAT AR TFAT FI™ETRT Fregan: | Rue 1)
259. May they purify our hearts, to whom the dust
sticking to the body is an ornament, the surface of a stone
a residence, gravelled earth a bed-stead, the tigers’ cave
a comfortable home; who have lost the erroneous notion
that the soul belongs to the body ; who are free from the
fetters of delusion; who are possessed of the riches of

knowledge, who are desireless; (and who aspire) for
Laberation.

FUETAT ST AAA AT TYrgIQ-
TN T RYA(T TCT AW TS |
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Frasy gRAOErEreaTtordraasT 87
TFOTEN THTReR rea TRA TR TR I Rge 1l
260. All praise be to them, who having anyhow
attained (union with) the innerself, by the radiance of hght
produced by the influence of highly advanced austerities,
have become peaceful, and are gazed at, by unsteady-
eyed and confiding she-deer in the forest., Those courage-
ous (saints) pass their days, for a long time, in inconceiv-
able practices
i FRETEETATY I ITRARRA AT
TEAHUIITT AT e |
T @R Tagaaie asmeT:
aaf /ST QESATg ITATS TENeAar: gz | 8L |
281. Whose ntellect does not rest at alitill 1t has
clearly disecriminated the difference, hardly perceivable,
between Desire and Soul, who are rich in tranquihity ; and
who are well fixed in the innerself and the course of whose
mind does not run towards external objects—may the
supremely (sacred) particles of dust, raised by the feet of
such (ascetics) purify us. .
QA=A Gfad aggar amgyH I g«
o ~ ° )
Fﬁﬁ; TEARUEG WA, i §F InTer |
FATT! FIAAT FASTTOTAAL TEg =g ad
A o ~ o~ ~
GAMEATCAIE 18 TEHEN € gGedad garg 1 QR |
282. Fate is the Karma, good or bad, acquired by an
embodied being in past life. By their operation, the
ensuing pleasure or pain is experienced. He,who performs
good deeds only is praise-worthy. But he who for extir-
pating both (good and bad Karmas) renounces all under-
takings, possessions, deserves to be adored by the good.
g T 91 wriey Afasdgaawg
Fer: MERATD: FaO g Feena &g |
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SEreEiaaeT Afaayguy 7 € a9
QARG AY QR Gragyar @aRa | %3 |
283. In this world pleasure and pain arise out of the

fruition of past Karmas. If one becomes un-attached to
considerations as to whom he should have love and whom
he should hate, then his past Karmas fall off, and a new
on does not bind him. He, a learned (ascetic) shines forth
Iike a jewel. ]

gTaAtgaaadl agie [Eiaga
SqEw 39 T WS (A5g] wEAiyen |

ga‘aq ﬁq’mar :r-am?gse-atrr 'EH
wyix i 2t aammvgjq. I RER I

264. Like fiye which has completely burnt up the
wood, the full pure knowledge kindled in the body-resi-
dence (of an ascetic) glows forth ablaze, even after it (the
body) 18 gone. The life of an ascetic is all full of wonder.

FUT GUAACACT ATNEE T TrsTe |
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LFARIF ] FIW FFIAFAERIeTaq 1 _Y
265. Substance is composed of attributes. The des.
truction of attributes, destroys substance Hence libera-
tion 1s conceived by some others as absolute non-existence
(of the soul). (This is wrong).
- Q Q = ~
SIHIAT FPIL FTL [AT FAT@RT GoIr T8 |
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286. The soul is never born, never destroyed, (and
is) immaterial. 1t is the doer, the enjoyer, the happy, the
all-knowing and, of the size of the body, and being freed
from the impurities (of Karmas), goes upwards (till the
top of the umiverse), (and there it) remains steady and
_supreme.
IR EIeTEiegd iR aeitawng |
TAAGEITIAT 7 (Qgn GiEa: Tag 139 |)
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267, If on account of independence, even pain is felt
as happiness by the ascefics, then why should not the
Perfect ones be happy after having acquired independent
Bliss.

TE® FATIIET TAFT BT
IRAYETEITNaEt FraEag |
TARANeA Tead (qeadeas
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268 Charming to the hearts of the high-souled, this
useful work 1s compiled as a collection of some words
May the adversity of those, who ponder in thew hearts,

continuously, over the whole of 1f, perish 1immediately and
may they attain the glory (of liberation).

AR AR QAT ET |
YUATHAEATT FAUeATITATIAT 11 k88 1)

289. Atmaéinushisana is the work of Gunabhadra-
Acharya, whose heart 1s engaged 1n rememberance of the
feet of his Preceptor, Jina-sena-icharya.

AR ACAGZAT AR WTHT ¢ |
TSN (43 Qo wrEa U 0e )
270 May Lord Rishabha, the son of Nabhi, in the

ocean of whose knowledge the universe appears like a
lotus, be for your salvation.

gfr AquraTaFaTATRIRTE, |
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